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Introduction: 

Every field has its scope and boundaries which are governed by a specific set of rules and 
principles. Likewise, every field has its experts and legends who put a significant amount of 
their energy and efforts in mastering and perfecting those rules and principles. Even though 
the Islamic nation has been blessed with numerous earlier Imams and Scholars who gained 
mastery over more than one fields at the same time, it is not, however, plausible to think that 
every Scholar would be an expert in every single field or science. It is as al-Dhahabi (D. 748 AH) 
said: “It has always been the case that a Scholar is an expert in one field at the expense of 
others” 1 

It is, therefore, incumbent to keep in mind that there will always be some people who are 
experts in one field but may not be at par in another. Hence, it is important for us to 
understand the testimonies of those who praised or criticized them in the context of its 
relation to a specific field. This brings us to the topic of al-Du’f al-Nisbi. 

Understanding the concept of al-Du’f al-Nisbi: 

Literally, it means, “Relative Weakness”. 

The pioneers of the field of al-Jarh wal-Ta’dil developed this science in order to test the 
authenticity of anything transmitted on the authority of the Prophet (sallallahu ‘alayhi 
wasallam) through a specific set of strict and fool proof rules; hence making it impossible for 
anyone to lie or even make a mistake in narrating something from the Prophet (sallallahu 
‘alayhi wasallam). 

For this purpose, they would pass a narrator through the scrutiny of their strict rules to test 
his character, God consciousness as well as the power of memory and the ability to preserve 
the transmissions from the time he heard it until the time he passed it on. 


1 Al-Dhahabi, Shams al-Din (1985). Siyar A'lam al-Nubala (Third ed., Vol. 5, p. 260). Mu'assasah al- 
Risalah. 



Hence, a narrator would be tested for these two basic things, which span out to numerous 
other categories: 


1- His Character (‘Adalah) & 

2- His Precision (Dabt) 

‘Adalah is the evaluation of a narrator’s reliability as a person. His truthfulness, sound state of 
mind, his religious commitment, his beliefs and values all come under the heading of his 
‘Adalah; whereas Dabt is the measure of his cautiousness, and memory, if he is narrating from 
his memory, and preservation of the book, if he is narrating from his book. 2 

It is considered absolutely essential for any narrator to have both these attributes in order for 
his narration to be accepted. This means if any one or both of these attributes are missing, the 
narrator would fail the test, and he would be considered Weak or Da’if. On the contrary, 
anyone who possesses both these attributes would be considered Reliable or Thiqah. 

This can be thought of as a general bird’s eye perspective of how a narrator is evaluated. 
However, as we start to delve deeper into the nifty details of each of the two categories, we 
come to know that these two attributes do not necessarily remain homogeneous throughout 
the lifetime of the narrator, and they even change from one subject to another. 

Keeping the human nature in mind, we know that the state or condition of a human being may 
be subject to change from time to time depending on his beliefs, resources, and well-being. 
Consequently, the ‘Adalah or the Dabt of a narrator may not remain the same from one time to 
another, and likewise they are also subject to change from one place to another, or even one 
subject to another. 

For example, a narrator may be a highly reliable (thiqah) person of his time with regard to 
both the attributes, but due to some unfortunate reasons, he lost his sight, and now he is 
unable to read his own books which he previously relied on more than his memory, perhaps 
because he did not have a good memory. This ends up affecting his precision (Dabt) and he no 
longer remains as reliable as he was before. 


2 Al-Warmili, F. (2013). Mafhum al-‘Adalah wa Dawabituha ‘Ind al-Muhaddithln. Humanities Journal of 
University Of Zakho, l(l), 283-284. doi:10.26436/2013.1.1.357 



Hence, when it comes to evaluating this narrator, we can say that the narrator is reliable but 
not in an absolute sense or in all conditions, rather there needs to be made a distinction 
between his narrations before and after his condition changed. This is what we refer to as 
“Relative Weakness or Du’f Nisbi”, meaning, his weakness is only relative to something that 
changed his precision, in this case, his blindness. This is an example of relative weakness with 
respect to change in the narrator’s condition. In the same way, there are also examples of 
relative weakness with respect to change in the subjects. That is because a person can be an 
expert in one subject while still being weak in another subject or field, so his weakness will be 
relative to that particular subject and not an absolute weakness. 

‘Adalah and Dabt: These are the same two basic attributes that are used to evaluate everyone 
not just in the field of Hadith, but also in all other fields including Qira’at, History, Fiqh, 
Linguistics, and other sciences. However, the standard and the scale of measuring them may 
not exactly be the same in all fields. 

The ‘Adalah and the Dabt that’s required in Hadith is of the highest level, but the ‘Adalah and 
the Dabt that’s required in History or Fiqh is not necessarily of the same level. So based on 
that, the same narrator can be called Thiqah as per the requirements of History, but he may 
not pass the requirements of Hadith and hence be called Da’If in Hadith. 

Therefore, each field has its own standards of‘Adalah and Dabt based on the principles and the 
uniqueness of each field, therefore, the standard for Dabt & ‘Adalah will definitely not remain 
the same across all fields or at all times and at all places. These variations in the standards of 
‘Adalah and Dabt across different fields is what makes a narrator weak in one field but reliable 
in another. 

Distinguishing characteristics of Hadith, Qira’at, and History: 

Since each field is unique and has characteristics that distinguish it from the others, let’s try to 
identify some of the unique characteristics of each of these three fields; and as a result, we’ll 
know what level of‘Adalah and Dabt they require. 


Hadith: 



The term “Hadith” refers to the sayings, actions, approvals and description of the Messenger 
of Allah (salla Allah ‘alayhi wa-sallam). 3 Prophet Muhammad (salla Allah ‘alayhi wa-sallam) is 
our sole point of connection to the Revelation in order to know the rulings and 
commandments of the Lord of the Worlds. Anything attributed to the Messenger holds the 
status of Sharee’ah, and hence, it must require extra caution and care before being accepted. 

This is emphasized further by the well-known words of the Prophet (salla Allah ‘alayhi wa- 
sallam) who said: “A lie upon me is not like a lie upon anyone else, for whoever lies upon me 
intentionally, he shall take his seat in the fire” 4 

That is why the Scholars of Hadith have specified the highest standard for a narrator to be 
accepted in Hadith. As Imam Sufyan al-Thawri (D. 161 AH) said: “Do not take this knowledge of 
the Halal and the Haram except from the giants who are well-known with knowledge and are 
well aware of every increase and decrease.” 5 

As a result, this caused the pioneers and experts of this field to apply some of the strictest of 
conditions on the narrators of Hadith which are found nowhere else. For instance: 

With regard to their strictness in “Adalah, it is not the same as the “Adalah or Uprightness of 
an individual specified by the Shari’ah. For example: 

• Islamically, a Muslim is ‘adil by default until proven otherwise as is also the case in a 
court of law which goes by the rule of “innocent until proven guilty”, but in the 
narration of Hadith, the case is opposite, and a narrator’s ‘Adalah has to be proven; 
without it, he is not ‘adil. 6 


3 Al-Sakhawi, Shams al-DIn (2003). Fath al-Mughlth Bi-Sharh Alfiyat al-Hadlth (First ed., Vol. 1, p. 22). 
Egypt: Maktabah al-Sunnah. 

4 Al-Bukhari, Muhammad ibn Isma’il (2001). The Book of Funerals. In Sahlh al-Bukhari (First ed., Vol. 2, 
p. 80, H. 1291). Dar Tawq al-Nijat. 

Al-QushayrI, Muslim ibn al-Hajjaj (n.d.). The Introduction. In Sahlh Muslim (Vol. 1, p. 10). Beirut: Dar 
Ihya al-Turath al-'Arbl. 

5 Al-Jarjanl, ‘Abdullah ibn ‘Adi (1997). Al-Kamil fi Du'afa al-Rijal (First ed., Vol. 1, p. 257). Beirut: Al- 
Kutub al-'llmiyah. 

6 Al-Warmili, F. (2013). Mafhum al-‘Adalah wa Dawabituha ‘Ind al-Muhaddithin. Humanities Journal of 
University Of Zakho, l(l), 283-284. doi:10.26436/2013.1.1.357 



• Islamically, a person who repents from a sin such as that of lying, he regains his 
‘Adalah, but in the narration of Hadlth, once a liar is considered always a liar and it is 
something that remains in his record for life. As a result, his narrations are never 
accepted even though he has repented from it. 7 

• Islamically, a person is not blamed for making unintentional mistakes or for forming an 
inaccurate opinion based on his ijtihad, but in the narration of Hadlth, this is 
something that is oftentimes used against the narrator to drop his ‘Adalah by calling 
him a Liar and what not. That is because the Scholars of Hadlth judge a narrator by 
what is outwardly apparent of him. That is why, we see many Scholars calling someone 
a Liar because he said something opposite to what is truth, not because he intentionally 
wanted to mislead by uttering a lie. 

Similarly, with regard to their strictness in Dabt, the standard is such high that even the 
slightest mistakes of a narrator are not hidden and are brought under scrutiny, which in turn 
may affect his overall grading. For example: 

• In order for a narrator to be Thiqah in general, he must have preserved his 
transmission, either in writing or in memory, so well, that if several years have passed 
since he last narrated it, it should not have differed in meaning. 

• Even after being proven as an upright and righteous person with regard to ‘Adalah, his 
narrations are still to be compared with the narrations of his contemporaries to see if 
his narration matches with their narrations or not. If not, his narration is subject to 
rejection. This method emphasizes strict text criticism, such that even the mistakes of 
the highest caliber reliable narrators no longer remain hidden. 8 

• A narrator is not left alone after having narrated a Hadlth, rather a full background 
check on him is done by those who have the means before it is actually accepted from 
him. The story of Shu’bah (D. 160 AH) is well-known in books wherein he travelled from 
Basrah all the way to Makkah just to check the reality of a single Hadlth from the 
teachers of the narrator who narrated it to him. 9 

• Since the chain of transmission (i.e. Isnad) is an integral component of a Hadlth, it is 
part of a narrator’s evaluation of Dabt that the experts analyze even the minutest of 
things like who the narrator narrated from?, where he narrated it from him?, when he 
narrated it from him?, whether he is known to have narrated with this chain before or 


7 Al-Khatlb al-Baghdadl (n.d.). Al-Kifayah fi 'Ilm al-Riwayah (p. 117). Madinah: Al-Maktabah al-'llmiyah. 

8 Al-SuyutI, Jalal al-DIn (n.d.). Tadrlb al-RawI fi Sharh Taqrlb al-NawawI (Vol. 1, p. 357). Dar Taybah. 

9 Al-Khatlb al-Baghdadl (n.d.). Al-Kifayah fi 'Ilm ar-Riwayah (p. 400). 



not?, what mode was used for transmission?, are there any unusualities in the chain or 
the text?, and so on. 

• There are examples of narrators who were declared weak or criticized for things like: 
narrating from the book of their teacher without taking his permission, or not using 
the right word for the mode of transmission, or for making small mistakes in an overall 
preserved Hadith, or for simply attributing a well preserved saying of a sahaabi to the 
Prophet and vice versa. 

After such strict conditions, if anyone was even declared Da’if (weak in Hadith), he would still 
be better off than many of us today. And yet we do not employ such conditions in our day to 
day lives in order to accept a news or story from someone else. But since, it is the Hadith of the 
Prophet (salla Allah ‘alayhi wa-sallam) we’re dealing with, extra caution needs to be applied in 
order to be on the safe side, and hence why, the standards for ‘Adalah and Dabt are extremely 
high when it comes to Hadith. 

Qira’at: 

One thing to keep in mind is that the narration of qira’at is not the same as the narration of the 
mus-haf or the text, even though the recitation of something includes the preservation of its 
text. The written text of the Qur’an is well preserved in mus-hafs, the qira’at is simply the style 
or the mode of reciting the words found in the mus-haf. 

So why are there variations in the verbalization of the Qur’an? It is well known that the Qur’an 
was revealed in seven different dialects or styles. When Abu Bakr (D. 13 AH), and later Uthman 
(D. 35 AH), compiled the Qur’an into written manuscripts, any differences in scripts and letters 
among the seven dialects were dropped in favor of the Qurayshi dialect and only one unified 
text was maintained. However, since the written mus-haf did not have dots and diacritical 
marks, this allowed the different pronunciations of the words common throughout the 
different dialects to be accommodated in the same mus-haf. Each companion recited the mus- 
haf according to the recitation taught to him by the Prophet. These different modes of 
recitations of the mus-haf were then taught by the companions to their successors until it 
reached us in the same manner. 

And the narration of these different pronunciations and styles of recitations is what we now 
know as the Qira’at. The relationship between the qira’at and the ahruf is that the qira’at 
represent portions of the seven ahruf, but not all of the seven ahruf in totality. The differences 



between the qira’at originate from the seven ahruf, but not every difference between the 
seven ahruf is preserved in the qira’at. So the variations of each harf are found scattered 
throughout the various qira’at, but a single qira’at does not correspond exactly to any one 
harf. And the ahruf today exist inasmuch as the script of the mus-haf of‘Uthman allows them 
to. 10 

There are ten recitations widespread today, also known as al-Qira’at al-‘Ashrah, each narrated 
with tawatur (mass transmission) and each one is named after the Qari who recited it in that 
manner and was considered the Imam in this field in their respective areas. 

After this brief prologue, we can identify the specific requirements for ‘Adalah and Dabt 
needed for a person to be reliable in the narration of a Qira’at, which are in line with the 
requirements set by the experts of this field. 

1- ‘Adalah is definitely required as far as religious commitment, sincerity, and truthfulness is 
concerned. This is something we have no problem establishing for all of the ten major reciters 
and their sub narrators. 

2- As for the Dabt, the requirements for that are not the same as the requirements of the Dabt 
of Hadith. It differs from the requirements of Hadith in the following ways: 

• As compared to narrating a Hadith from memory, the qira’at does not necessarily have 
to be narrated completely from the memory, because the Dabt of the text is already 
preserved in the mus-haf, and the Qari simply has to read from the mus-haf and 
memorize and preserve only the pronunciation of those words. 

• Unlike a Hadith, there are not much of the Asanid to remember. A Qari usually only 
learns a qira’at from one or two of his teachers and hence the number of asaaneed are 
about as much also. 

• Unlike the ahadith, the qira’at is perfected by clear and sound pronunciation of the 
words and letters. Hence, a person’s weakness or trustworthiness in Hadith has nothing 
to do with how good he can pronounce the letters and follow the rules of tajwid. 

• Unlike Hadith, memorization of the Qur’an is much easier. Allah says in the Qur’an, 

“and we have made the Qur’an easy to remember, so is there any who will 
remember?” 11 And this is evident from the fact that there are millions of Muslims 


10 Qadi, Yasir, Dr. (1999). The Qira'at of the Qur'an. In An Introduction to the Sciences of the Qu'ran (pp. 
184-202). Al-Hidayah Publishing & Distr. 

11 Al-Qur’an, Surah al-Qamr (54:17). 



around the world who have memorized the Qur’an from as young as seven year old kids 
to as old as 90 year old adults. How many reciters are there in the world who lead the 
people in tarawlh every year, but when you ask them to narrate a single Hadlth 
properly with its chain, they will not be able to do so! 

Based on this, we know that a person’s reliability in Hadlth cannot guarantee his reliability in 
qira’at and vice versa, because these are two different fields each with its own set of 
requirements and standards. 

History: 

The Arabic word for History is “Tarikh”, which comes in the meaning of time, epoch and 
chronicle, or recording and calculating the time and surroundings, and making a record of 
important events of nations chronologically. ‘Abd al-Rahman al-Jabarti (1754 - 1825 CE), who is 
considered to be one of the greatest historians of the Muslim world of all times by the Muslim 
and non-Muslim historians alike, defines Tarikh as: a science, whose topic of discussion is to 
understand and know the conditions of communities, their countries, customs, practices, 
accomplishments, lineages, and obituaries. And its subject is the conditions of people of the 
past including the Prophets, saints, scholars, sages, poets, kings, and sultans etc. 12 

As we discussed, the acceptance of a report varies based on the type of report and its 
importance. Take, for example, our day to day interactions: when we get a news from a person 
or hear it on a news channel, we don’t mind accepting it as long as there is no reason to doubt 
it; but when we hear something extra ordinary or something that is of special importance or 
concern to us like when someone’s character is being criticized in the report who is known to 
be a man of good character, we immediately seek verification of the report and become extra 
cautious. 

Similarly, when our elders of the family narrate to us the history of their ancestors or the 
incidents of the past that they witnessed, we don’t start investigating them based on the strict 
principles of Hadlth and al-Jarh wal-Ta’dil to know whether they are thiqah or Da’if? 


12 Al-Jabarti, ‘Abd al-Rahmaan b. Hasan (n.d.). Tarikh 'Aja'ib al-Atharfi al-Tarajim wal-Akhbar (Vol. 1, p. 6). 
Beirut: Dar al-Jll. 



In the same way, when it comes to Hadlth, we have to apply the strictest of principles to it to 
preserve even the minutest of things and prevent any mistakes whatsoever because of its 
legislative authority. However, if we were to apply those same principles to other normal 
reports, it would be a great injustice. This is something expressed by the Prophet (salla Allah 
‘alayhi wa-sallam) himself who said: “Narrate from the Children of Israel and there is no harm, 
and whoever lies upon me intentionally, let him take his seat in the Hellfire”. In this Hadlth, 
the Prophet clearly has demonstrated the importance of varying one’s strictness based on the 
type of report at hand. While we are asked to be extra cautious and strict with regard to things 
attributed to him because of there being the legislative value in them, at the same time, he has 
also asked us to be lenient with regard to the historical reports of the previous nations. 

This variation in strictness based on the type of report being transmitted is not just something 
expressed by the Prophet (salla Allah ‘alayhi wa-sallam), but it is also acted upon by the great 
Scholars of the past. 

Imam Sufyan al-Thawri (D. 161 AH) distinguishes between the types of narrations by saying: 

Do not take this knowledge i.e. that of Usui and Ahkam, except from the giants well 
known for knowledge, who are full aware of any ups and downs, but as for anything 
other than that, then there is nothing wrong with taking it from the (sub-standard) 
mashaikh. 13 

Same goes with Imam Ahmad ibn Hanbal (D. 241 AH), who is reported to have said that, “when 
it comes to Halal and Haram, we are strict, but when we narrate something from the virtues, 
we become lenient”. 14 

Similar sayings are also recorded from ‘Abd al-Rahman ibn Mahdi (D. 198 AH), ‘Abdullah ibn al- 
Mubarak (D. 181 AH), Yahya ibn Ma’In (D. 233 AH), Abu Hatim al-Razi (D. 277 AH) and other 
great Scholars of the past. 15 


13 Al-Jarjanl, ‘Abdullah b. ‘Adi (1997). Al-Kamil fi Du'afa al-Rijal (First ed., Vol. 1, p. 257). 

14 Al-Khatlb al-Baghdadl (n.d.). Al-Kifayah fi 'Ilm al-Riwayah (p. 134). 

15 Al-Hanbali, ibn Rajab (1987). Sharh 'Ilal al-Tirmidhi (First ed., p. 371). Zarqa: Maktabah al-Manar. 



In fact, Suhayb ibn Sinaan (D. 38 AH), a companion of Allah’s Messenger (salla Allah ‘alayhi wa- 
sallam), used to say to the people: “Come, so we can relate to you our maghazi (expeditions), 
but if you want us to say, ‘Messenger of Allah said such and such’, then don’t come.” 16 

Besides the great Scholars of this field, this is a very explicit example from a companion of the 
Prophet (®) distinguishing the narration of Hadith from the narration of something other than 
it. 

Based on this, it is perfectly conceivable that the report of an individual may be outrightly 
rejected in Hadith but at the same time, the report of the same person may well be accepted in 
historical accounts. That is because the requirements of acceptance in the Hadith are at the 
maximum, while on the other hand, the requirements of acceptance in history are at the 
minimum. 

The rules of accepting and evaluating historical information with regard to ‘Adalah and Dabt 
are identified in the following main points: 

• The narrator must fulfill the basic requirements of “Adalah which is that he must be: 
Muslim, adult, sound minded, sincere and he should not be someone known for 
intentionally lying, or someone who is known to be bias towards the thing he is 
narrating. 

• If someone fulfills the above condition, i.e. he is upright with regard to his religiosity, 
then that is enough for his report to be accepted until and unless there is a reason to 
reject it. In other words, his Dabt is assumed until otherwise proven. And some of those 
reasons include: 

o He narrates a narration that requires due strictness such as the narrations from 
which Ahkam, ‘Aqa’id, and Religious legislations and laws can be extracted. Also 
included in these are narrations which may defame or criticize one of the 
Imams and Scholars well known to be reliable, or it contains a slander on any 
one of the Sahabah. 

o He narrates something that contradicts another narration or fact, and it is 

difficult to form an accurate historic picture by reconciling between them, then 
in that case, the narration of the more reliable one will be accepted. 


16 Al-BaghdadI, ibn Sa’d (1968). Al-Tabaqat al-Kubra (First ed., Vol. 3, p. 229). Beirut: Dar Sadir. 



o He narrates something that he is known to be bias for, such as an innovator who 
narrates something that strengthens or supports his innovation, or a sycophant 
or idolizer who may flatter a ruler or a famous personality and romanticize their 
affairs for political and emotional reasons; and same goes for someone who is 
known to hold a grudge or enmity for a ruler or famous personality that he is 
narrating against. 

o He narrates something that is humanly impossible or is contrary to the essential 
facts known within the religion, 
o Etc. 17 

So this is the principle with regard to the historical reports. Aside from that, there are those 
who make such reports the focus of their study and put significant effort in collecting, 
recording and analyzing these reports. They are the Historians. They are known for their 
expertise in these reports because they give special attention to collecting them, and 
sometimes at the expense of paying attention to the narration of Hadith, which is what 
becomes the reason of their weakness in Hadith. 

To list a few differences between the Historic and Hadithic methods of transmission, which set 
them apart, we can say that: 

• Hadith is based on narrating the words and meanings of the Prophet (salla Allah ‘alayhi 
wa-sallam) while History is mostly based on transmitting personal experiences, 
observations, conditions, and general facts of the time and environment that it is from. 
It is much harder to accurately memorize and preserve the right words and meanings 
than it is to preserve a historical account. 

• History is public information for the most part, while Hadith is found specifically in 
books and memories. Public information is more readily available thus making it easier 
for anyone to critique and pass judgements as compared to Hadith which is verified 
only by the experts. 

• Historical information is collected little by little from multiple sources at a time by 
interviewing the relative people and by visiting the historical sites to gather as much 
information as possible to form the entire picture; whereas in Hadith, the information 
is gathered individually from an individual source at a time, while clearly naming the 
source. 


17 Al-Misri, A. S. (2014). Ma'alim Manhaj al-Muhaddithin 'Ind 'Imad al-Din Khalil fi al-Ta'amul Ma' al- 
Riwayat al-Tarikhiyah. Dirasat: Shari'a and Law Sciences, 41(2), 1549-1550. doi:10.12816/0017609 



This is one of the reasons why some Historians were criticized in Hadith because, first, 
they would narrate from everyone who may not be considered a standard in Hadith 
transmission, and second, they would not distinguish between each individual source. 
For instance, it is proven that in order to record the historical details of some of the 
battles and expeditions of the Sahabah, al-Waqidl (D. 207 AH) would travel to the sites 
of those incidents and conduct interviews with the local population as well as the 
offsprings and relatives of the Sahabah who participated in those battles. He would 
gather these information little by little from various sources, and combine all the 
individual reports to form a full story. He would name all of the sources at once and 
then narrate the text or information acquired from all those sources at once in a 
combined single report. 18 Now this is something praiseworthy in Historical accounts, in 
fact, this is very much in line with the modern scientific method of collecting historical 
information. However, when it comes to Hadith, this is not acceptable because there, 
the text of each individual source needs to be distinguished from the text of other 
sources. This is also why some Scholars declared al-Waqidl a liar in Hadith 
transmission, not because he was an intentional mischievous liar, rather because he 
failed to distinguish between the texts of each individual source. 

• A major part of history is about analyzing the general facts, making inferences and 
forming opinions. Whereas, the same cannot be done for Hadith. 

• Preservation of History over Hadith and vice versa is dependent also on which is paid 
more attention and focus to. Some people are only interested and experienced in 
Historical accounts and they have preserved them better than anything else, while 
others are only known for narrating Hadith and have never delved into history as 
much. So they may be considered an authority in one but not in the other. This is true 
for any field, not just for History. 

Therefore, it is incumbent that we make a distinction between these different types of 
narrations and fields, for there cannot be a bigger injustice than judging something from one 
field by the standards of another field. 

The renowned Historian and Researcher, Dr. Akram Diya al-‘Umri writes in his book “Dirasat 
Tarikhiyah”: 


18 Al-Dhahabi, Shams al-Din (1985). Siyar A’lam al-Nubala (Third ed., Vol. 9, p. 460). 



Stipulating the rigorous Hadithic authenticity in the acceptance of historical reports 
which neither relate to creed nor legislation is not just extremely unfair but its 
consequences are also dangerous. That is because the historical reports that our 
predecessor historians have compiled were not dealt with the same way as the ahadith, 
rather they applied leniency in them. So if we were to reject the way of our 
predecessors, then the continuity of our history will cease and there will remain a gap 
between the past and the present which will be a cause of confusion and perplexity. 
However, in the case of contradictory historical reports as well as the investigation of 
some odd reports, the methodology of the Muhaddithln will remain our best means of 
investigating and reconciling between them. 19 

That is why, the notable Scholars of the Islamic religion have, since the beginning, made clear 
distinctions in their judgements for the reports and narrators of each type of field. To an 
inexperienced eye, this may seem as contradictions, but it is actually a well thought and well 
suited deliberation which points to their expertise and discernibility, as we have discussed 
above. 

Hafiz Ibn Hajar (D. 852 AH), for example, while reconciling and preferring between narrations 
in his book al-Fath would reject the narrations of Ibn Ishaq (D. 150 AH) in which he has used 
the expression ‘An and did not specify if he heard it directly, and he would also reject the 
narrations of al-Waqidi (D. 207 AH) because he is matruk according to the Scholars of al-Jarh 
wal-Ta’dil, in addition to others from the reporters of history who do not have any narration in 
the books of sunnah such as ‘Awwanah (D. 158 AH) and al-Mada’ini (D. 225 AH), and in spite of 
that, he would take support from their narrations and take them as evidence in certain details. 
And, in fact, he would also attempt to reconcile between them and other narrations which are 
more authentically narrated than them, and that is for the purpose of forming a complete and 
accurate picture of the historical account. 

This indicates Ibn Hajar’s acceptance of their reports in what they specialized in from History 
and Biographies. This is the reliable methodology according to the Scholars and Researchers, 
even though they did not accept their narrations in the matters of shar’Iah. 

This is detailed in the examples below. 


19 Al-‘UmrI, A. Z. (1983). Dirasat Tarlkhiyah (First ed., p. 27). Madinah: Al-Jami'ah al-Islamiyah. 



Examples of Tad’If Nisbl across fields: 


Let’s look at some examples of people whose narrations are considered authentic in one field 
but are declared weak or criticized in another of these three fields based on the reasons we 
discussed above. 

These examples include: 

1. Those who are considered reliable in Hadith but not in Qira’at. 

2. Those who are considered reliable in Qira’at but not in Hadith 

3. Those who are considered reliable in History but not in Hadith or Qira’at. 

First Category: 

From the first category, we have: 

1- Imam Suleman ibn Mehran al-A’mash (D. 148 AH) 

He was one of the greatest Scholars of Hadith to have ever lived and his reliability in Hadith is 
unquestioned, yet when it came to the field of Qira’at, he did not hold the same status as in 
Hadith. 

Al-DhahabI (D. 748 AH) said, 

A’mash, as compared to Hafs, was reliable in Hadith but slightly weak in the huruf 
(letters), for verily the qira’at of A’mash is transmitted in the book al-Manhaj and 
others, but it neither reaches the level of the seven famous qira’at nor that of Ya’qub 
and Abu Ja’far, and Allah knows best. 20 

Now this criticism does not necessarily diminish the status of A’mash in qira’at as he has been 
praised by several others for being expert in it as well, but it certainly does indicate that his 
status in Hadith was much higher than in qira’at. 

2- Abu al-Hasan Ibn Shanbudh al-Baghdadl (D. 328 AH) 


20 Al-DhahabI, Shams al-DIn (1985). Siyar A’lam al-Nubala (Third ed., Vol. 5, p. 260). 



Maslamah al-Andalusi (D. 353 AH) called him, “a man of Hadith and Athar” 21 


Dhahabi mentions in Ma’rifat al-Qurra’ that he was Thiqah in narration but he was criticized 
for reciting some odd qira’at. 22 

Al-Khatib al-Baghdadi (D. 463 AH) mentions that he had chosen for himself as well as recited, 
some Huruf from the Shadh Qira’at in which he opposed the consensus of the Muslims, due to 
which Abu Bakr ibn al-Anbari (D. 328 AH) and others wrote books in his refutation. 23 

So as we can see, despite being trustworthy in narration, he was criticized in Qira’at. 

3- Muhammad ibn al-Hasan ibn Ya’qub al-‘Attar (D. 354 AH) 

Al-Khatib al-Baghdadi (D. 463 AH) has called him Thiqah in Hadith, but when it came to Qira’at, 
he said: he was criticized in it because he used to recite the Qur’an with huruf in which he 
opposed the consensus of the Muslims. He was of the opinion that if anything is correct 
grammatically and it matches the script of the mus-haf, then it is valid to recite it in the prayer 
and other than that. When this opinion of his became widespread, the Scholars severely 
criticized him and complained to the Sultan. And the Sultan had him repent in front of all the 
Qurra’ and the Fuqaha. 24 

This indicates that mere reliability in transmitting something has nothing to do with the rules 
and principles of the recitation of the Qur’an. 

4- Imam ‘Uthman Ibn Abi Shaybah al-Kufi (D. 239 AH) 


21 Al-Hanafi, Ibn Qutlubagha (2011). Al-Thiqat Mimman Lam Yaqa' fi al-Kutub al-Sittah (First ed., Vol. 2, 
p. 43). Sana'a: Markaz al-Nu'man. 

22 Al-DhahabI, Shams ud-DIn (1997). Ma'rifat al-Qurra’ al-Kibar 'Ala al-Tabaqat wal-A'sar (First ed., p. 
156,157). Dar al-Kutub al-'llmiyah. 

23 Al-Khatib Al-Baghdadi (1996). Tarlkh Baghdad (First ed., Vol. 1, p. 296). Beirut: Dar al-Kutub al- 
'Ilmiyah. 

24 Al-Khatib Al-Baghdadi (1996). Tarlkh Baghdad (Vol. 2, p. 202-203). 



He is one of the teachers of both Bukhari (D. 256 AH) and Muslim (D. 261 AH) and is considered 
highly reliable in Hadith. Imam Yahya ibn Ma’In (D. 233 AH) called him, Thiqah Ma’mun. And 
Dhahabi calls him one of the Imams of Hadith. 25 

However, when it comes to Qira’at, he is severely weak. That is because he used to make some 
major mistakes while reciting the Qur’an that some people even doubted if he really 
memorized the Qur’an? These details are mentioned by scholars like Dhahabi in Siyar and 
Mizan as well as by others. 26 

Second Category: 

From the second category, we have the examples of the following: 

1- Imam ‘Asim ibn Bahdalah al-Kufi (D. 128 AH) 

Despite being one of the greatest Imams of Qira’at, he was criticized in Hadith. 

Hafiz Ibn Hajar says while summarizing the opinions of the classical Scholars of the field of Al- 
Jarh wal-Ta’dll, “’Asim is truthful and has some mistakes, (but) he is an authority (Hujjah) in 
Qira’at” 27 

Likewise, Dhahabi comments that, “he is one of the seven major reciters of the Qur’an and he is 
Thabat (highly proficient) in Qira’at; but in Hadith, he is lower than being Thabat; he is a 
truthful narrator who sometimes makes mistakes” and he further goes on to say that he is 
Hasan al-Hadith. 28 

Imam Daraqutni (D. 385 AH) commented on his Hadith by saying, his memory is weak, to 
which, Dhahabi commented, “It means his memory for Hadith, not for the huruf (letters).” 29 

That is why when Imam Ahmad ibn Hanbal (D. 241 AH) was asked about him, he said: 


25 Al-DhahabI, Shams ud-Din (1985). Siyar A’lam al-Nubala (Vol. 11, p. 151-153). 

26 Ibid 

27 Al-'Asqalani, ibn Hajar (1986). Taqrib al-Tahdhib (First ed., p. 285, T. 3054) (‘Awwamah, Muhammad, 
Ed.). Dar al-Rashid. 

28 Al-DhahabI, Shams al-Din (1963). Mizan al-I'tidal fi Naqd al-Rijal (First ed., Vol. 2, p. 375). Beirut: Dar 
al-Ma'rifah. 

29 Al-Dhahabi, Shams al-Din (1985). Siyar A’lam al-Nubala (Vol. 5, p. 260). 



‘Asim was a pious and an ascetic man. He recited the Qur’an to Zirr ibn Hubaysh (D. 83 
AH) who in turn recited it to ‘All ibn Abi Talib (D. 40 AH) (radi Allah ‘anhu). And he 
recited also to Abu ‘Abd al-Rahman al-Sulami (D. After 70 AH) and he, in turn, recited it 
to ‘Abdullah (ibn Mas’ud radi Allah ‘anhu) (D. 33 AH). ‘Asim was a reciter of the Qur’an 
and the people of Kufah have preferred the Qira’at of‘Asim”. 

After saying this, Imam Ahmad said: “I too prefer the Qira’at of‘Asim.” 30 

On the contrary, when he was asked about his Hadith, he preferred A’mash over him and 
criticized his Hadith a little. 31 

2- Imam Hafs ibn Suleman al-Kufi (D. 180 AH) 

He was the son of Imam ‘Asim’s wife and spent a lot of time with him. He learned Qira’at from 
‘Asim and read it to him several times so much so that he became the most preferred narrator 
and the most expert of all to narrate from ‘Asim. 

Imam Yahya ibn Ma’In said that the authentic narration of the qira’at of‘Asim is narrated by 
Hafs ibn Suleman. Abu Hisham al-Rifa’i (D. 248 AH) said, Hafs was the most knowledgeable of 
all people regarding the qira’at of‘Asim. In fact, Imam Ahmad preferred his qira’at the most 
after the qira’at of Nafi’. 

However, in the field of Hadith, he had been severely criticized. Imam Dhahabi said, he was 
thiqah thabat in qira’at and the one who preserved it well, as compared to his condition in 
Hadith, in which he has been criticized. 

In another place Dhahabi said that “he was Thabat (highly reliable and expert) in Qira’at, but 
weak in Hadith, that is because he did not gain proficiency in Hadith but he did gain mastery in 
the Qur’an and perfected it.” 32 

3- Imam Abu Bakr ibn ‘Ayyash al-Asdi (D. 194 AH) 


30 Al-Shaybani, Ahmad b. Hanbal (2001). Al-'llal wa Ma'rifat al-Rijal Li-Ahmad Riwayat Ibnihi ‘Abdullah 
(Second ed., Vol. 3, p. 120). Riyad: Dar al-Khani. 

31 Ibid (Vol. 3, p. 25-26) 

32 Al-Dhahabi, Shams al-Din (1963). Mizan al-I’tidal (Vol. 1, p. 558). 



He is the other famous narrator who narrates the qira’at of‘Asim. 


Dhahabi said that he is an Imam in Qira’at, but when it comes to Hadith, “he narrates gharib 
and munkar narrations.” 33 

4- Imam Nafi’ ibn Abi Nu’aym al-Madani (D. 169 AH) 

He is one of the seven major reciters of Qur’an and is the Imam of the qira’at of the people of 
Madlnah. Imam Malik (D. 179 AH) has called him “the Imam of people in Qira’at” and he said 
that his qira’at is sunnah. 34 And Imam Ahmad has preferred his qira’at over all others. 35 

Yet when it came to Hadith, Imam Ahmad himself said, “the qira’at is taken from him but he is 
not strong in Hadith.” 36 

5- Imam Qalun: ‘Esa ibn Mina al-Zuraqi (D. 220 AH) 

He is the stepson of Imam Nafi’ and one of the two major narrators of his Qira’at. He 
specialized in the qira’at of Nafi’ and it was Nafi’ himself who gave him the title of Qalun which 
is roman for Jayyid or Proficient, because of his proficiency in qira’at. 37 

However, he was not that strong in Hadith. Dhahabi said, “As far as Qira’at is concerned, he 
was an expert but in Hadith, he is among those who narration is written down in general” 38 , 
i.e. for the purpose of further investigation. 

Imam Ahmad ibn Salih al-Misri (D. 248 AH) was asked about his Hadith, so he smiled and said, 
do you write from every single person? 39 


33 Al-Dhahabi, Shams al-Din (1985). Siyar A’lam al-Nubala (Vol. 8, p. 505). 

34 Al-Dhahabi, Shams al-Din (1997). Ma'rifat ul-Qurra’ al-Kibar (p. 64). 

35 Al-Shaybani, Ahmad b. Hanbal (2001). Al-'llal wa Ma'rifat al-Rijal Li-Ahmad Riwayat Ibnihi ‘Abdullah 
(Vol. 3, p. 120). 

36 Al-Razi, Ibn Abi Hatim (1952). Al-Jarh wal-Ta'dil (First ed., Vol. 8, p. 456). Hyderabad: Da'irah al- 
Ma'arif al-‘Uthmaniyah. 

37 Al-Dhahabi, Shams al-Din (1985). Siyar A’lam al-Nubala (Vol. 10, p. 327). 

38 Al-Dhahabi, Shams al-Din (1963). Mizan al-I’tidal (Vol. 3, p. 327). 

39 Ibid 



6- Imam Ya’qub ibn Ishaq al-Hadrami (D. 205 AH) 


He is one of the ten major reciters of the Qur’an whose Qira’at is recited by the people. 

Imam ‘All ibn Ja’far al-Sa’Idl said that “Ya’qub was the biggest reciter of his time, and he never 
made a mistake in its recitation.” 40 

Imam Abu Hatim al-Sijistani (D. 255 AH), who is one of his students, said, “Ya’qub is the most 
knowledgeable of those we have seen in the huruf (letters), differences of recitations, its 
delicacies, its schools of thoughts, and the schools of thoughts of nahw (grammar).” 41 

On the contrary, his status in Hadlth is less than his status in qira’at. Imam Ahmad 42 and Abu 
Hatim 43 have called him Saduq (Truthful). And Muhammad ibn Sa’d (D. 230 AH) said, he was 
not a top notch expert in Hadlth according to the Muhaddithln. 44 

7- Imam ‘Umar ibn Harun ibn Yazid al-Thaqafi (D. 194 AH) 

In Tadhkirat al-Huffaz, Dhahabi says, “There is no doubt in his weakness in Hadlth, and (at the 
same time), he is an Imam and Hafiz of the Huruf of Qira’at.” 45 

8- Al-Hasan ibn Sa’id ibn Ja’far al-Mutawwi’i al-Qari (D. 371 AH) 

Imam Abu Nu’aym al-Asbahani (D. 430 AH) said, “He was a leading giant in the recitations and 
its memorization, but in his Hadlth, there is weakness.” 46 


40 Al-DhahabI, Shams al-DIn (1985). Siyar A’lam al-Nubala (Vol. 10, p. 173). 

41 Ibid (Vol. 10, p. 172) 

42 Al-Shaybani, Ahmad b. Hanbal (2001). Al-'llal wa Ma'rifat al-Rijal Li-Aamad Riwayat ibnihi ‘Abdullah 
(Vol. 3, p. 282). 

43 Al-Razi, ibn Abl Hatim (1952). Al-Jarh wal-Ta’dll (Vol. 9, p. 204, T. 849). 

44 Al-Baghdadi, ibn Sa’d (1968). Al-Tabaqat al-Kubra (Vol. 7, p. 304). 

45 Al-DhahabI, Shams al-DIn (1998). Tadhkirat al-Huffaz (First ed., Vol. 1, p. 249). Beirut: Dar al-Kutub al- 
'Ilmiyah. 

46 Al-Asbahani, Abu Nu’aym (1990). Akhbar Asbahan (First ed., Vol. 1, p. 322). Beirut: Dar al-Kutub al- 
'Ilmiyah. 



9- Abu ‘All al-AhwazI al-Hasan ibn ‘All al-Muqri’ (D. 446 AH) 


He was an Imam in the field of Qira’at and has written several books in the field. Dhahabi said 
that “he was the best of his time remaining on earth in the chains of Qira’at, despite there 
being some weakness in him.” 47 

Dhahabi goes on to say that he was also weakened by Ibn Khayrun (D. 488 AH) (in Hadith), the 
experts of qira’at have granted his narrations a widespread acceptance (Talaqqi Bil Qubul). 48 

10- Abu Bakr al-Naqqash Muhammad ibn al-Hasan ibn Muhammad ibn Ziyad al-Mawsali al- 
Baghdadi al-Murqi’ al-Mufassir (D. 351 AH) 

He was a Tafsir and Qira’at expert and got interested in learning it since childhood. Dhahabi 
says about him that he wrote Hadith, compiled books in Qira’at and Tafseer, and worked hard, 
and as a result he gained a unique position as a leading expert in his field. He goes on to say 
that, in spite of his knowledge and sublimity, he was not Thiqah in Hadith. 49 

In another place, Dhahabi said that “there is a consensus on his weakness in Hadith, but not in 
the Qira’at.” 50 

Likewise, Imam al-Khatib al-Baghdadi said that al-Naqqash was knowledgeable of the huruf 
and a preserver of tafsir. He wrote books on Tafsir and Qira’at etc and traveled a lot from the 
east to the west and wrote knowledge in Egypt, Syria, al-Jazeera, and other places, and there 
were some manakir (oddities) in his (Hadith) narrations. 51 

Third Category: 

Examples from the third category are as follows: 

1- Imam Muhammad ibn Ishaq ibn Yasar al-Qurashi (D. 150 AH) 


47 Al-Dhahabi, Shams al-Din (1997). Ma'rifat al-Qurra’ al-Kibar (p. 224). 

48 Ibid (p. 225). 

49 Ibid (p. 167-168) 

50 Al-Dhahabi, Shams al-Din (1985). Siyar A’lam al-Nubala (Vol. 17, p. 506). 

51 Al-Khatib Al-Baghdadi (1996). Tarikh Baghdad (Vol. 2, p. 198). 




Imam Zuhn (D. 152 AH) was once asked about Maghazi (expeditions of the Prophet) and he 
said, “Ibn Ishaq is the most knowledgeable of them.” 52 

Imam Shafi’i (D. 204 AH) said that “whoever wants to obtain oceanic knowledge of Al-Maghazi, 
he is dependent on Muhammad Ibn Ishaq”. 53 

And Dhahabi said that he was an ‘Allamah (master) in al-Maghazi. Further on, he said that Ibn 
Ishaq had a lofty status of his deserving, especially in the field of Siyar (Biographical and 
Historical accounts), but when it comes to the Ahadith of Ahkam, his narration drops from the 
level of Sahih to the level of Hasan. 54 

‘Abbas al-Dawri (D. 271 AH) said that Imam Ahmad was asked about Muhammad Ibn Ishaq and 
Musa Ibn ‘Ubaydah (D. 153 AH) and he said: “As for Ibn Ishaq, he is a man from whom these 
reports are written” - the narrator clarifies that he means Al-Maghazi etc - “and as for Musa 
Ibn ‘Ubaydah, there is nothing wrong with him except that he narrates Munkar narrations 
from ‘Abdullah Ibn Dinar (D. 127 AH); when it comes to Halal and Haram we look for a people 
like this.” The narrator says that Ahmad said this while he merged both his hands together. 55 

This is an important example from an authority like Imam Ahmad signifying the importance of 
differentiating between different types of narrations, even though there are other sayings 
narrated from him as well. 

2- Sayf ibn ‘Umar al-Tamimi al-Kufi (D. 200 AH) 

He is the author of the famous books “Al-Riddah (The Ridda Wars)” and “al-Futuh (The 
Conquests)”. 

He has been severely criticized in Hadith. Imam Yahya ibn Ma’In called him Da’if in Hadith 
while Abu Hatim declared him Matruk as did al-Daraqutni. 56 However, his narrations in 
historic accounts are well received because of his expertise in that field. 


52 Ibid (Vol. 1, p. 235) 
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54 Al-DhahabI, Shams al-DIn (1985). Siyar A’lam al-Nubala (Vol. 7, p. 33,41). 
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Dhahabi said that he was a “learned historian”. 57 That is why, despite calling him Matruk in 
Hadith, al-Daraqutnl has greatly relied on his historical reports in his book al-Mu’talaf wal- 
Mukhtalaf wherein he has reported over 70 accounts of Sayf from both his books. In fact, at 
one place, he mentioned a narration from Sayf, and then he mentioned an opposite narration 
from Muhammad Ibn Ishaq, who is considered the Imam of Maghazi, and then he preferred the 
saying of Sayf over Ibn Ishaq by saying, “the opinion of Sayf is more authentic.” 58 

Ibn Hajar has also relied greatly on Sayf s historical reports in his al-Isabah and other books. 
That is why, when mentioning a summarized opinion about him in al-Taqrib, he said, “He was 
Da’if in Hadith but excellent in History.” 59 

3- Muhammad ibn ‘Umar ibn Waqid al-Waqidi (D. 207 AH) 

He was one of the most important and leading figures of his time in recording history. He 
wrote countless number of books on al-Maghazi, Tabaqat and Siyar but only a few have 
reached us at this age. He recorded so much that he had appointed for himself a number of 
scribes who would record all his dictated knowledge all the time. And it is said, his books were 
so much that they needed a great number of camels just to carry them. 

His main focus was to record everything without delving too much into the analysis of the 
sources and their reliability. He himself has said in one of the narrations that I never met 
anyone from the offspring of the Sahabah and the Martyrs, and their freed slaves except that I 
asked him if he had heard anything from his family members about what they witnessed and 
where they died, so when he would tell me, I would go to the site of that incident and seek aid 
from that i.e. in capturing the contextual and mental picture of the incident. 60 

That is why, the Scholars of Hadith criticized him for recording everything and not 
differentiating between the sources, and because of this he has been called Matruk in Hadith. 


57 Ibid 

58 Al-Daraqutnl, Abu al-Hasan ‘All b. ‘Umar b. Ahmad (1986). Al-Mu'talif wal-Mukhtalif (First ed., Vol. 1, 
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Moreover, he used to combine the texts of several narrations into one and narrate it with a 
single chain without differentiating between which part was narrated by who. Due to this ‘ 
some people also held reservations about many of his narrations in history, but in spite of that, 

he remains to be one of the most important references with regard to the historical accounts. 

61 


Imam Muhammad ibn Sa’d (D. 230 AH), the author of al-Tabaqat al-Kubra and one of the 
scribes of al-Waqidi, mentions that al-Waqidi (D. 207 AH) was “a Scholar of Maghazi 
(expeditions), Sirah (Prophetic Biography), Futuh (conquests), Ahkam (rulings) and the 
differences of people.” 62 

Imam al-Khatib al-Baghdadi said that he was among those whose mention spread all across the 
east and the west and his books used to be carried on camels in the fields of Maghazi, Siyar, 
Tabaqat, and Fiqh. He was very honorable and famous for his generosity. 63 

Al-Baghdadi says further on that in spite of what we have mentioned about his vast knowledge 
and sharp memory, he had not memorized the Qur’an (as well as he memorized other stuff). 64 

Hence, Dhahabi concludes in al-Siyar that al-Waqidi is Da’if in Hadith but he is relied upon in 
Ghazwat (battles), and Tarikh without taking evidence from him. 65 Whereas in Tadhkirat al- 
Huffaz, he called him “the head (ra’s) of maghazi and siyar.” 66 

Al-Khatib narrates with his chain that every Friday, Imam Ahmad used to go with Hanbal ibn 
Ishaq (D. 273 AH) to Ibn Sa’d and borrow from him two books consisting of al-Waqidi’s reports. 
He would look at them until the next Friday and return them to him and look at something 
else. 67 

This is a clear indication that despite severely criticizing him in Hadith, Ahmad Ibn Hanbal 
would show some leniency with regard to his reports about history and maghazi because that 
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is what he specialized in and because the rules there are less strict. This distinction between 
reports of different genres is quite evident throughout Imam Ahmad’s various sayings. 


Ibn Hajar has also relied on him in many of the details about historical events in al-Fath al-Ban 
and other books. 

4- Muhammad ibn al-Sa’ib al-Kalbi (D. 146 AH) 

He is well known as an ‘Allamah and an Akhbari (The one who records History). 68 His 
specialization was specifically in the field of genealogy of the Arabs and that is why he is also 
called “Al-Nassabah (The Genealogist)”. 69 However, in the field of Hadith, he is Matruk. 

Dhahabi called him, “a giant in Ansab (Genealogies)”, except that he said he was a shf I and 
Matruk in Hadith. 70 

5- Hisham ibn Muhammad ibn al-Sa’ib al-Kalbi (D. 204 AH) 

He is the son of the one mentioned above him. And like his father, he is also known as a giant 
in the field of genealogies (Ansab), but severely weak in Hadith. 

Dhahabi says, “he is an ‘Allamah (expert/learned), an Akhbari, and an unmatched Nassabah 
(Genealogist), but like his father, he is also a Shi’i and Matruk in Hadith.” 71 

Imam Ahmad said while differentiating between his Hadith and his expertise in Ansab that, 

“he is a man of pleasant talk and genealogies, I do not think that anyone has narrated Hadith 
from him (i.e. as an authority in this field).” 72 

While consenting to the opinion of Ahmad, Imam Ibn ‘Adi (D. 365 AH) says that “it is exactly as 
Ahmad has said. Hisham ibn al-Kalbi was dominated by Historical reports, Folklore, and 
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Genealogies, and I do not know anything narrated from him as a Musnad (Prophetic Tradition 
narrated with a connected chain).” 73 

Likewise, Imam Yahya ibn Ma’in said in one account that “Hisham was the most knowledgeable 
of people with regard to genealogies” 74 whereas in another, he said, “he was not reliable (i.e. in 
Hadith) and Hadith is not narrated from the likes of him.” 75 

He had written numerous books in his field. Ibn Khalkan (D. 681 AH) says that the number of 
his books reaches up to one hundred and fifty. The most famous of them that has survived the 
test of time is known as “Al-Jamharah (The Collection)” of genealogical information. Ibn 
Khalkan and Dhahabi have mentioned some of his other books as well. 76 

6- Al-Mufaddal ibn Muhammad al-Dabbi al-Kufi (D. 168 AH) 

He is known as an expert in history, literature, and qira’at, but in Hadith, he has been called 
Matruk. 

Imam al-Khatib al-Baghdadi calls him: ‘“Allamah (Expert), Narrator of Adab (Manners), Akhbar 
(Historical reports), and Ayyam al-’Arab (Life of the Arabs), and reliable in his narrations.” 77 
Moreover, Al-Tanukhi (D. 442 AH) mentions that he also had a selection of poems that he wrote 
and it was called “Al-Mufaddaliyat”, named after him. 78 

As al-Baghdadi said that he was relied upon in regards to the things he has listed, but when it 
comes to Hadith, Abu Hatim called him Matruk. 79 
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Moreover, he is also renowned as a Muqri’ (i.e. an expert in the recitation of the Qur’an) and he 
was a companion of Imam ‘Asim al-Kufi whose mention has passed before. However, some 
people have criticized him in Qira’at. For example, Imam Abu Hatim said, he is Matruk in 
Hadith and in Qira’at. 80 And Abu Hatim as-Sijistani said that al-Mufaddal was “Thiqah in 
poetry but not in Huruf (Letters).” On the contrary, Dhahabi comments on the above by saying, 
his qira’at is, in fact, good and strong but in Hadith there is some weakness in him. 81 

7- ‘Awwanah ibn al-Hakam ibn ‘Awwanah ibn ‘Iyad al-Kalbi (D. 158 AH) 

In Tarikh al-Islam, Dhahabi comments on him saying, “he was a Scholar of poetry and Ayyam 
al-Nas (History of the People), and there is hardly any Musnad Hadith narrated from him and 
that is why he has not been mentioned with any criticism (Al-Jarh) or praise (Al-Ta’dil); from 
what’s apparent is that he is truthful.” 82 Moreover, in Al-Siyar, Dhahabi calls him, “an 
‘Allamah, Akhbari (historian) and one of the Fusaha (Eloquent people).” Dhahabi mentions that 
he had a book on History and a book on the biographies of Mu’awiyah (D. 60 AH) (radi Allah 
‘anhu) and Banu Umayyah. And he says that “he was Truthful in his transmission of reports.” 83 

The first comment from Dhahabi is an important indication which proves that, Al-Jarh wal- 
Ta’dil is done mainly for those who narrate Musnad narrations. It is not done nor is it needed 
for those who narrate only the historical reports except what’s required of basic knowledge, 
because the method of verification in those is different, and this indicates how the Scholars 
have made clear distinction between the narration of Hadith and the narration of things other 
than it. 

8- ‘All ibn Muhammad ibn ‘Abdullah al-Mada’inl (D. 225 AH) 

He is a well renowned Historian and an author of several books. Imam Dhahabi calls him, 
“’Allamah, Hafiz, Sadiq, and an author of several books.” He goes on to say that “he was a 
wonder in the knowledge of Siyar (Biographies), Maghazi (Expeditions), Ansab (Genealogies), 
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and Ayyam al-Nas (History of the People), and he was considered truthful in what he 
narrated.” 84 

Abuja’far al-Tabari (D. 310 AH), another well-known Historian says: “Al-Mada’ini was a Scholar 
of the history of the people, the reports of the Arabs and their genealogies, a Scholar of the 
conquests, expeditions, and poetry, and he was truthful in that.” 85 

In fact, Abu al-’Abbas Ahmad ibn Yahya al-Nahwi (D. 29l) said that “whoever wants to learn 
the history of pre-Islamic people, then he should read the books of Abu ‘Ubayd and whoever 
wants to learn the history of Islaam, he should read the books of Al-Mada’ini.” 86 

Despite his extraordinary status in history, he was criticized in the narration of Hadith. Imam 
Ibn ‘Adi says that “he was not strong in Hadith, and he was a man of Akhbar.” Moreover, he 
says that there are hardly any Musnad narrations narrated from him. 87 

9- Ziyad ibn ‘Abdullah al-Bakka’I (D. 183 AH) 

He has been called Da’if in Hadith by Ibn Ma’in, Ibn al-Madini, Ibn Sa’d, Nasa’i (D. 303 AH), Salih 
Jazrah (D. 293 AH) and many others. 88 

However, he has also specifically been declared reliable in history and maghazi. 

Ibn Ma’in said, “He is nothing (i.e. in Hadith) and (yet) I have written Maghazi from him.” 89 

In another report, Ibn Ma’in said, “there is nothing wrong with him in the narration of al- 
Maghazi, but not in anything other than that.” 90 
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This distinction between his narrations is also upheld by Ibn Sa’d who said, “He is Da’if in 
Hadlth according to the Scholars, and (yet) they have narrated reports from him.” 91 In the 
context of our discussion, this most likely refers to his narrations in history. 

Moreover, Imam Salihjazrah (D. 293 AH) said, he is Da’if in and of himself, but he is the most 
expert of all in maghazi. 92 

10- Abu Ma’shar Najih ibn ‘Abd al-Rahman al-Sindi (D. 170 AH) 

Despite having clearly been declared weak in Hadlth by Ibn Ma’in, Ahmad, Ibn al-Madlni, 
Daraqutni and others, Dhahabi still calls him “an Imam, a Muhaddith, and a historian.” 93 

Ibn Abi Maryam (D. 253 AH) narrates from Imam Yahya ibn Ma’In that he called him Da’if but 
still allowed the writing of his narrations on heart softeners (Raqaq). And he said, his musnad 
narrations are to be avoided from narrating. 94 

By using the word “musnad”, Ibn Ma’In has made a distinction between musnad and other 
narrations. And by allowing his narration to be written in raqa’iq, he has practically applied 
that distinction. 

Similarly, Imam Ahmad despite criticizing him in Hadlth, was pleased by him in history and 
said that “he had a deep insight in maghazi.” 95 

These were some brief examples of Du’f Nisbi from the expert classic Scholars which clearly 
indicate not only the fact that a narrator can be acceptable in one field and not in another, but 
also the fact that the classical scholars have recognized these distinctions in the narrations of 
each relative field. 

Conclusion: 
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At the end, it is important that we apply the right principles at the place and at the right time. 
It is simply not enough that one learns some knowledge and applies it in every place, rather 
one truly becomes a Scholar only when he learns to apply his knowledge at the right place and 
in the right way. 

Every science has its own unique characteristics and principles, which tell it apart from others. 
The sciences of Islam are no different. Therefore, it is important that we learn the differences 
between them as well as the standards of evaluating and investigating each of them so that we 
avoid applying something specific to a certain field to a whole another field which is not in 
need of it. 

The practice of the leading Scholars of each field and the way they have distinguished between 
them should be an example for us to follow in this regard. 

This is all I have. If I have said the truth then it is from Allah, and if I have erred then it is from 
me and the Shaytan 

And Allah the Most High knows best. 



